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Surah al-Fatihah (1) : 1-7 




1. With the Name of Allah, 

The All-Merciful, The Most Merciful 

o 


3. The All-Merciful (ar-Rahmdti), 
The Most Merciful (ar-Rahim) 


af the Day of Judgement 





5. You Alone we worship. You Alone we ask for help 


Oyi’i Vji* 

6. Guide us to the Straight Path, 

The Path of those whom You have favoured 


ot [the path] of those who have earned [Your] anger, 



With the Name of Allah, 
the All-Merciful, the Most Merciful 


Surah al-Fatihab is the greatest chapter of the Qur’an, its like is not 

light that was granted to Prophet Muhammad (£g) which 
been granted to any other Prophet or Messenger before him; in 
some of the Salaf stated that when this chapter was revealed, Shi 
let out a great cry of lament. It holds a central position in the 


The underlying theme of al-Fdtihah is one of contemp] 
serenity; pondering the Names and Attributes of Allah, \ 
the creation, and acknowledging that He Alone deserves ] 
worship, that He Alone should be asked for help, that He Alone 
should be feared and hoped in, that He Alone should be invoked, 
that there is indeed a Day of Judgment, and that guidance has come 

nise our relationship with our Lord: are we living according to the 
dictates of ‘none has the right to be worshipped save of Allah’ or 
not? 1 This opening chapter, despite its brevity, calls man to fulfil 


1 al-Baqa‘1, 


oll.pg.12 
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5 to worship Him 


the lights of Tawhid,\ the right that Allah has over us 


This chapter summarises succinctly the message of the whole 
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al-Fatihah 


1.1 Its Name 


ent aspect of its meaning. In the eyes of the Arabs if a thing had 
many different names, this was an indication of its importance. 1 


It is named al-Fatibab , the Opening - because it opens the Book 
and by it the recitation in prayer commences. 


It is also named Ummu-l-Qur>an ,, the Mother of the Qur’an, and 
Umnrn-l-Kitdb , the Mother of the Book, according to the opinion of 

ibn Sirin disliked this appellation reasoning that this was the most 
fitting description for the Preserved Tablet. al-Hasan also said that 
the unequivocal verses of the Qur’an comprised the Mother of the 
Book. However, it is established in at-Tirmidhl on the authority of 
Abu Hurayrah that the Messenger of Allah (:jg) said, 

[The chapter commencing with] “Allpraise and thanks 


1 as-Suyutl, al-Itqan , voL 1, pg. 116; al-Khazin vol. 1, pg. 11 






It is also named as-Salah, the Prayet, due to his ($$ saying while 
reporting from his Lord, 


ant equally. Therefore when the servant says, n AUpraise 
and thanks are due to AUdh, the Lord of the worlds " 

validity of the prayer. 6 


It is also named ash-Shifd\ the Cure, due to what ad-Darimi re¬ 
ports on the authority of Abu Sa’id that the Messenger of Allah 
(#> said, 

The Opening of the Book is a cure for every poison. 7 

It is also named ar-Ruqyd, the Spiritual Cure, due to the hadith of 
Abu Sa'Id recorded by Bukhari that after he had recited it to cure a 
person who had been bitten by a scorpion, the Messenger of Allah 
($5) asked him, 


al-Fatibah inshaAllah. 


* In the eyes of die majority of scholars, as will be explained shordy inshaAUab. 

ash-Shaykh also record it on the authority of Abu Hurayrah as per al-ljlunl, Kashfal- 
Khafi‘#m6. It was ruled dalfby as-Suyud #5826, and mawdtf by al-Albanl #3950 

Prophet (£g) said, “It contains a cure from every illness.” ad-Darimi #3413, and al- 
Bayhaql #2370, also record this wording on the authority of 'Abdu-l-Malik ibn 
'Umayr with a mursal isnad as stated by al-Bayhaqi; this was ruled dalfby as-Suyutl 
#5827 and al-Albanl #3951 
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It is also named al-Kan?, the Treasure; asb-Shukr, Gratitude; ad- 
Du'i, Supplication; ath-Shafyab, the Sufficent Cure; and al-Wiqiyab , 
the Protection as mentioned by al-Baqal.' 2 

1.2 Its Revelation 

It was revealed in Mecca as stated by ibn ‘Abbas, Qatadah and 

It is also postulated that it was revealed in Madlnah as stated by 
Abu Hurayrah, Mujahid, ‘Ata’ bin Yasar and a 2 -Zuhri. It is also said 

once in Madlnah. However the first opinion is the most likely due 
to His saying, 

[al-Hijr (15): 87] 

This verse was revealed in Mecca by agreement of the exegetes. 

Abu al-Layth as-Samarqandi relates that half of it was revealed in 
Mecca and the remaining half in Madlnah as quoted from him by al- 

It is said that this chapter was the first thing revealed of the Qur’an 
as mentioned in the hadlth reported by al-Bayhaqi, Dald*il an- 
Nubuwwa. al-Baqillanl quoted this as one of three opinions. It is also 
said that the first revelation comprised the verses of Surah al- 




Its Composition 


Muddathtbir but the correct opinion is that the first revelation con¬ 
sisted of the beginning verses of Surah al-AlaqP 

1.3 Its Composition 


It consists of seven verses and there is no difference concerning 
this. 14 ‘Amr bin ‘Ubaid said that it consists of eight verses and Husayn 
al-Ju‘afi said that it consists of six verses but both of these opinions 
are irregular and rejected. 


They have differed concerning the statement “with the Name of 
Allah, the AU-MerciJul, the Most Merciful ” The majority of the reciters 
of Kufa postulate that it comprises an independent verse of al- 
Fdtibahznd this is also the opinion of a group of the Sahabah, Tabi'In 
and a large group of the later scholars. However the reciters and 
of Madlnah regard it to be part of a verse, and not an inde- 



13 ibn 'Apyyah, vol.l.pg. 65; ibn Kathir vol. 1, pg. 26 

M al-Baghaw!, vol. l,pg. 51; al-Fairoaabadi,vol. l,pg 128 

15 ath-Tha'labl records this view from Abu Hurayrah as per as-Suyup, vol. 1, pg. 42 
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1.4 The Virtues of Surah al-Fatihah 








1.4 The Virtues of Surah al-Fdtihah 


Prophet before you has been given. [They are] Surah ah 
Fatihah and the concluding [two] verses of Surah ah 


This hadlth has led some scholars to suggest that Jibril did not 
convey the revelation of Surah al-Fatihah and the last two verses of 
al-Baqarah, rather it was the Angel mentioned in this hadlth. How¬ 
ever the correct opinion is that Jibril did indeed convey the revela¬ 
tion of these verses as he was enjoined by Allah to convey the 
entire Qur’an to the Prophet <g). The Angel that descended as 
mentioned in this hadlth, descended only to convey the reward of 


he authority of Anas that the Prophet ($£) 


“Should I not inform you of the most noble and excel¬ 
lent part of the Qur’an?” He then recited “All praise 
and thanks are due to Allah, the Lord of the worlds’™ 

21 Muslim Eng. Trans., voL 2, p & 586 #1759 


22 al-Quitub!, vol. 1, pp. 82-83 

23 an-Nasal, al-Kubra #8011. It was declared sahlh by ibn Hibban #774, and al- 






Mujahid said, men 
this is worthy of being 


1.5 The Ruling of Reciting al-Fdtihah in Prayer. 


The opinion of the majority of the scholars, amongst them Malik, 
ash-Shaffl and Ahmad, is that it is obligatory to recite al-Fatihah in 
the prayer and that the prayer is invalid without it. Their opinion is 

Prophet @0g. 


The prayer is not valid in which the Mother of the Qur'an 


vever, according to Abu Hanifah, those of his companions 
igreed with him, al-Awzal and ath-Thawri, it is not obligatory 
ite al-Fdtihah , rather any portion of the Qur'an would be suffi- 
They based this upon the saying of Allah, 


. pg* 215 #772 






1.5 The Ruling of Redti 


«Rccite what is easy [for you] of the Qur‘an» 

[at-Musgamml (73): 20] 

and the saying of the Prophet (j|g) to the man who prayed badly. 

When you stand to pray, say the takbir and then recite 
what is easy for you of the Qur’an. 28 

Moreover, according to ash-Shafi'i and a group of the People of 
Knowledge, it is obligatory to recite d-Fatihah in every rak'ah of the 
prayer. However, another group were of the opinion that it is suffi¬ 
cient to recite it in the majority of the rak'abs and yet another group, 
from amongst them al-Hasan and the majority of the scholars of 
Basrah, were of the opinion that it is sufficient just to recite it in 
one rak'ah. This latter group took to the literal sense of the hadlth, 

There is no prayer for the one who does not recite the 
Opening of the Book 

In the case where one is a follower in a congregational prayer, 
the scholars fell into three opinions with regards to his reciting al- 
Fatihah: 


1. It is obligatory upon him to recite it in all prayers. 


3. He should recite it in those prayers in which the recitation is 


The point here is not to discuss which is the strongest opinion 




404 #724 







The Ruling of Isti'adhah 
(Seeking Refuge) 


2.1 The Enmity of Shaytan 

Allah, Exalted is He says, 

away from the foolish. And if an evil suggestion 
comes to you from Shaytan , seek refuge with Allah. 

[al-A'rdf (7): 199-200] 
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Acquainted with the things that they utter. And say, 
‘My Lord! I take refuge with you from the whisper¬ 
ings of the devils and I take refuge with You my 
Lord lest they come near me.’» 

[al-Mu'mmn (23): 96-98] 


enmity, [will become] as though he was a devoted 
friend. But none is granted [this quality] except 
those who are patient and none is granted it save 
one who possesses a great portion [of high moral 

from Shaytan y seek refuge with Allah, indeed He is 

[Fussilat (41): 34-46] 


These verses command the servant of Allah to seek refuge with 
Him from the accursed Shaytan due to the severe enmity he displays 
towards mankind and displayed towards their father, Adam {alaybi- 
saldm). Allah says, 




«0 Children of Adam! 


Let not Shaytan deceive you, 


36 






\al-Kahf (18): 50] 

ytan took an oath saying, 

SS [Sad (38): 82-83] 

Allah from the accursed Shaytan. 

2.2 Isti ddhah for recitation 

th regards reciting the Qur'an, Allah, Exalted is He says, 

alt 

u3j© i jJ SrS- ''dSSS 

«When you wish to read [lit: have read] the Qur'an, 
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A second opinion voiced is that one seeks refuge before and after 
the recitation. However the famous, well-known opinion, which is 
the opinion of the majority is that one seeks refuge before recita¬ 
tion in order to safeguard oneself from the -whisperings of Shaytan? 
This group understood the meaning of the verse to be, ‘When you 
wish to read the Qur'an...’ in the same sense as the verse, 








2.2 Istfidhah far 


ash-ShafTl and Abu Hanifah were of the opinion that that the 
wording of the isti'adba should be, A'udbu billabi min-asb-Shaytdni-r- 
rajim’ such that it conforms to the aforementioned verse in Surah an- 


Nahl Ahmad said that it was most be 

person combines the wording of the 
Surah Fussilat. Some of the Shaffis said 
billdhi-s-Samfi-l- Alim min ash-Shqytani-r-ra 


'efitting to say, A'udbu billdhi 
-Sami'u-l-'Alm’ such that the 

i that one should say, A'udbu 
■,ajim’ to conform to the hadlth 


The majority of scholars are of the opinion that isti'idha is recom¬ 
mended and not obligatory. However it is reported from \Ata’ ibn 
Abi Rabah that it is obligatory to say it within the prayer and outside 
the prayer when one desires to recite the Book of Allah. ar-RazI 
stated that the proof for this opinion was that the verse, "seek ref¬ 
uge with AUdh " is mentioned in the imperative, that the Messenger 
of Allah (^£) persisted in uttering it throughout his life, and that it 






Isti'adhab is for the recitation in prayer - this being the opinion of 

starts reciting al-Fatihah, and it is only said if one is reciting himself. 
In the eyes of others, such as Abu Yusuf, isti'adhab is for the prayer, 
and hence according to this, the one praying would state it, even if 
he himself was not himself reciting. 13 

Shaykh Mashhur Hasan Salman said, 

It is clear that isti’ddhah is legislated in every rak'ah [of 





2.3 The meaning of Isti'adhab 


al-Hafi ^ibn al-Qayyim, may Allah have mercy upon him, explained 
the meaning of a'udhu (I take refuge) in a beautiful way. He said, 

Know that the verb ' adha and its derivatives carry the 
meaning of being careful and wary, guarding and ford¬ 
ing is to flee from that which you fear will harm you to 
that which will safeguard you from it. This is why the 


” ar-Rasn, vol. 1, pg. 68; ibn ‘Adil, vol. t, pg. 89-90; ibn Kathlr, vol. 1, pg. 34 
to an-Nawawi, al-Majmu, vol.'f, pg 270; al-ALbaiu, Tamdtn al-Mmnah, pp. 176-177 
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E SPIRITUAL C 



[an-Nabi (16):98] 




'Hal 





2.4 Everyone is need of isti'adhah 


The order to take refuge is left general and as such it does not 
specify one set of people from another. Moreover the Messengers 
and Prophets would also do isti'adhah and this further serves to prove 

«My Lord! I take refuge with You from asking You 
for anything about which I have no knowledge» 


[Hud{ 11): 471 

for which he was honoured with two things, peace and blessings: 

U J a j i 

[//»./(11): 40] 


j \Saa 


Wi23] 




2.4 Everyone is need of isti’adhah 


[Yisuf 

Musa, peace be upon him, said, 


«I have taken refuge with my Lord and your Lord 
against your stoning me» 

[ad-Dukban (44): 20] 

& y 

«I take refuge in my Lord and your Lord from every 
proud man who does not have faith on the Day of 
Reckoning)* 


[Ghdftr (40): 27] 




The mother of Maryam said. 


iij 

children in Your safekeeping from the accursed 

\Ali 'Imran (3): 36] 





■M 'Imran (3): 37] 


«I take refuge from you with the AU-Mercifubt 

[Maryam (19): 18] 

and was honoured with two things: a son without father, 
son who absolved her of the accusations against her while 






2.5 The virtues of isti'adhah 


Prophet (£} while we were sitting withhim. One of the 


“O Abu Dharr! Take refine with Allah from the sa 


then grant him refuge. If any asks of you for the sake 
of Allah then grant his request.” 21 

19 Bukhari [Eng. Trans. 8/87 #136] 

21 Ahmad [#21546,21552]. The hadith has two routes of narration both which £ 
weak as mentioned by Muqbil bin Had!, Takhrijibn Katbir, vol 1, pg 98 


21 Abu Dawud [Eng Trans. 3/1416 #5089], as-Suyutf #8411 ruled it to be hasan 
andi an-Nawawi, Riyidas-$aUhm #1732 said it was sahlh as did al-Albani #6021, ax- 









oppressors. Therefore it far more befitting and appro- 



2.6 The meaning of Shaytdn 

It is said that the word Sbqytan is derived from shatarn which means 
to be distanced, and indeed Shaytdn is far removed from any good 
whatsoever. It is also said that the name is derived from shata, which 
means to bum because he is made from fire. Others said that both 
meanings are correct. However, the first meaning is most correct 

Shaytdn is one of the Jinn as proven by His saying. 





[cl-KabJ (18): 50) 


«...and He created Jinn from a fusion of fire» 

[ar-Rahntan (55): 15) 
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Is 

«I am better than him. You created me from fire 

^ l^(38):76] 

JfyX _ 

You have created from dried clay formed from fetid 
black mud» 

\al-Hijr{ 15): 33] 

i- Shanqlti comments on this argument used by Shcrytdn by say- 

This analogy employed bylblfs of his racial origin, which 
is fire, to that of Adam, which is clay, and his deriving 
from this that he is better than Adam and that it was not 


which is His saying, "Prostrate to Adam”, is called fdsid 
al-i'tibar according to the terminology of the scholars 
of usul. Therefore, anyone who rejects a clear and 
unequivocal text of revelation due to analogy, his 

This analogy of Ibfis, may Allah curse him, is false due 


1) It is fasid al-i'tibar due to its opposing the < 



2.7 Summary 



We would say: you have spoken truthfully, but how 

2.7 Summary 

So in summary, the statement means, ‘I take refuge with Allah, 
and no one else, from Shaytan that he may harm me in my religion, or 
divert me away from a duty that Allah has imposed upon me.’ 27 It is 
an implicit ackowledgement of the power of Allah and one’s own 

person is killed by a physical enemy, he is a martyr; if he is killed by 
the unseen enemy, he is disavowed. If a person is overcome by a 


ish-Shanqlo, vol. 1, pg. 59-60 
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2.7 Summary 


of Allah? What caused him to become an outcast - de¬ 
spised and humiliated - such that he became a leader for 


opposing Your command and taking on 
ir prohibition! 29 





o p-^g)-^ 

With the Name of Allah, 

The All-Merciful, The Most Merciful 


This statement is given the title basmAlldh as an abbreviation. In 
the same way the statement, ‘ Ld hawk wa Id quwwata ilia bilkh’ is 
called the hawqala\ ‘La ilaha ilia Allah’ is called the baylak; AJ- 
hamdulilldh’ is called the hamdakr, \SubhdnAllah* is called the sabhak\ 
‘Heg/ya 'ala as-Saldh’ is called the hay'ala, and 1 HasbutiAlldh’ is called 
the hasbak} 

3.1 The wisdom of the basmAlldh 

by mentioning the Name of Allah. 2 The purpose behind this is far- 
reaching and manifold: 

1. It brings Allah to mind before one does the action. 


1 ibn 'Adil, vol. 1, | 




. 1 He wisdom of the basmAlldh 


It prevents one from doing evil actions. 

It aids one in attaining Allah’s support and succour in that action. 
It reminds one of the purpose, the source of fulfilment, the 

Ibn al-Qayyim explained this final point further, 




a single thing except that its deposi- 

[al-Hijr{\S)‘. 21] 



y [an-Najm (53): 42] 

sired objective that is not desired for His sake and is not 


Nasafi,vol. l,pg. 13;al-Baqa%voI. l,pg. 12;AlusI, vol. 1, pg 90; ibn 'Uthaymln, 



SPIRITUA1 



and He has gathered everything that is done for His 
sake in His saying, 


[an-Najm (53): 42] 




_ 3.2 Meaning of Allah _ 

action he is about to perform, thereby expressing his servitude 


3.2 Meaning of Allah 

“With the Name of Allah" meaning I start with every name that 
belongs to Allah, the Exalted. This is because the word ‘name’ is 
singular and in the genitive form and therefore it includes all of the 
Beautiful Names. 5 

"AUah" He is the Lord, the One who is worshipped, the One 
deserving of being singled out for worship due to the Perfect Godly 
Attributes that He is described with. 6 Ibn ‘Uthayrruh states, 



qfjVtijlij tfj! 


of all praise: Allah, to who belongs everything that 




[Ibrahim (14): 1-2] 







3.2 Meaning of Allah 



the word ilaha is the verbal noun.’ He then quoted a 
hadlth on the authority of Abu Sa'ld that the Messenger 















3.3 Legal Rulings to do with the BasmAlldh 


The scholars are agreed that the basmAlJah comprises part of the 
verse of Surah an-Naml wherein Allah says, 





However the scholars have differed as to whether or not this 
statement comprises a verse of the Qur’an when it is found in the 
beginning of each Surah and they have fallen into four opinions: 

1. That it is a verse of every Surah except Surah at-Tawbah. 

This was the opinion of 'Abdullah bin ‘Abbas, ibn ‘Umar, ibn 
Zubair, Abu Hurayrah, ‘Ata’, Tawus, Sa'id bin Jubair, Makhul, az- 
Zuhri, 'Abdullah bin Mubarak, ash-Shafi'l, Ahmad - in one of the 
narrations from him, Ishaq bin Rahawayyah and Abu ‘Ubayd al-Qasim 
bin Sallam. 

2. That it is not a verse of any Surah of the Qur’an at all and that it 
is placed at the beginning of every Surah merely to distinguish it 
from another. 

This was the opinion of Malik, Abu Hanifah and their compan- 



ions. Abu Dawud records on the authority of ibn 'Abbas {mdiyAllahu 
\atthu ) that. 

The Messenger of Allah (£) did not use to know the 
Allah, the All-Merciful, Most Merciful" was revealed. 12 

3. That it is a verse of al-Fatihah but not of any other Surah or it is 
part of the first verse of every Surah. 

This is another opinion reported from ash-Shafi'I but it is gharib 
(odd). 

4. That it is an independent verse of the Qur’an heading every 
Surab but not actually part of that Surah. 

This is the opinion of Dawud and Ahmad - in the second of the 
two narrations from him. Abu Bakr ar-RazI also relates this from 
Abu al-Hasan al-Karkhl and these two are from the greatest of the 
Hanafi scholars. 

As regard to whether one should recite it loudly in prayer, the 
fiqh of this branches off from the difference mentioned above. 

Those who follow the second and fourth opinions are not of the 
view that one recites it loudly. Indeed Malik was of the opinion 
that one does not recite it at all, depending upon the literal sense of 
the following hadlth and its likes, 


The Messenger of Allah (dg) used to commence his 
prayer by saying the takhir and reciting, "All praise and 




As for those who follow the first opinion, they fall into one of 
two opinions: 

1. That one recites it loudly as it is a part of al-Fdtibah and there¬ 
fore it should be recited in the same way as the rest of the Surah. 

This is the view of a group of the Sahabah, and a number of the 
al-Hakim reports on the authority of ibn ‘Abbas (radiyAllahu ‘ atihti) 


The Messenger of Allah (d$ recited, “With the Name 
of AUdh, the AU-Merciful, Most Merciful” loudly. 14 

Bukhari reports on the authority of Anas bin Malik (raMyAUdhu 
‘ anhu ) that he said in reply to one who asked him about the recita¬ 
tion of the Messenger of Allah ($), 


His recitation would be elongated, then he recited "With 
the Name of Allah, the All-Merciful, Most Merciful " 
elongating hismillah , elongating ar-Rahman and elongat- 



15 Bukhari Eng. Trans., vol. 6, pg. 513 #566 




3.3 Legal Rulings to do with the BasmAllah 


The Messenger of Allah (gg) used to cut his recitation at 

would recite], "With the Na^e of Allah, the All-Merci¬ 
ful, the Most Merdfid" [then] "All praise and thanks 
are due to Allah the Lord of the worlds ", [then], "The 
AU-Merdfid, the Most Merciful” [then], "Master of the 
Day of Judgement " ,6 




So this is a summary of the views of the scholars with regards its 
Allah, for they are agreed that the prayer of the one who recites it 


3.4 The virtues of the basmAllah 

There are a number of texts explaining to us the virtue of the 
basmAllah : 

1. Imam Ahmad reports on the authority of Abu Tamimah who 
said. 


I was riding behind the Prophet ($) when his mount 
stumbled and so I said, “May Satan perish!’ Upon hearing 
this the Prophet (£} said, “Do not say ‘May Satan perish’ 



L C si Z eofr%'^ dand8r ^ P 


2. Abu Dawud reports on the authority of Abu Hurayrah that the 
Messenger of Allah (djg) said, 


20 Abu Dawud Eng. Trans., vol. 3, pg. 1387 #4964; Ahmad #20591,20592,20690, 
and the wording is his. It was declared sahlh by al-Hakim #7792,7793, adh-Dhahabl, 
and al-Albanl #7401. 










O —'Jj 

All Praises and thanks are due to Allah 


4.1 The meaning of hamd 



pressed as a response to a favour whereas hamd is expressed both as 
a response to a favour as well as a spontaneous action of dhikr. It is 
in this respect that ibn ‘Abbas {radiyAlldhu ‘ anhu) said, 4 al-Hamdulilldh 
ement of gratitude.’ ‘AH {radiyAUdhu *anhu) said, It is a 
that Allah chose to be directed to Himself and some- 
He loves.’ Abu ‘Abdur-Rahman al-Jaba*I said, Trayer is 
gratitude, fasting is gratitude, any good that we do is gratitude, the 


1 al-Baydawi, vol. 1, pg. 45; QurtubI, vol 1, pg. 94; Abu Hayyan, vol. 1, j 




say, "All praise and thanks 




4445 *sM& 


®q^s&££/4 3p Sc^Ujuit 

preferred us above many of His believing serva 


• Prophet ($g) saying, 



4.1 The meaning of bamd 






[al-Isra 1 (17): 111] 


The People of Paradise will say, 

jfefjSliJ 

removed from us all griefo 

[Fatir (35): 34] 


«And the close of their supplication will be: All 

[Yunus (10): 10] 

It is for this reason that the word hamdhzs been employed in this 
verse of al-Fatihah. 

Some of the scholars said that shukr is more encompassing than 
bamd because praise is expressed by the tongue whereas shukr can 
be expressed by the tongue, heart and limbs. Shukr with the tongue 
is done by praising the Bestower of blessings; shukr by the limbs is 

disobedience; shukr in the heart is done by recognising the magni- 
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4.2 The import of hamd 

V 

Any blessing you have is from Allah...» 

[an-Nabl (16): 52-53J 

Therefore by saying al-Hamdulilldb , the servant is praising and 
thanking Allah Alone due to His greatness, unity, perfection, His 







*1 

«And He is Allah, none has the right to be wor¬ 
shipped besides Him. To Him belongs all praise in 
the beginning [this world] and in the end [the 
Here after]...» 














my Lord! To You belongs all praise and thanks as is 

fact that He already knows, ‘What did my servant say?’ 
belongs all praise and thanks as is required by the 


10 as-Suyuti, vol. 1, pg. 34-35, and ibn ‘Asakir. as-Suyuti #7398, ruled it to be da'If 
and al-Alban! #4800, ad-Da'ifah #875 ruled it to be mawdu*. 

A similar hadlth has been recorded on the authority of Jabir by al-Qari', Mutitakbab 
al-Fawa'id, and ruled da'If by al-Albanl, ad-Da'ifah #876 







The virtues of hamd 



6. at-Tirmidhi records on the authority of Jabir bin ‘Abdullah that 
the Messenger of Allah (gg) said, 

most excellent dh'tkr is [the statement] la ilaha illAliah 
the most excellent supplication is [the statement] al- 


7. Ahmad records on the authority of Aswad bin Sarf who said, 
I asked the Messenger of Allah (g|), “Should I not recite 
and Exalted is He, with?” He replied, “Of course! In- 
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sustains all of His servants through regulating the affairs and grant¬ 
ing all types of favours and blessings. More specifically He is the 

purifying their hearts, souls and manners. This is why their suppli- 
seek this specific nurturing. 19 










4.5 The meaning of 'Alamin 

There is some difference concerning the meaning of the word 
Alamin. It is the plural of 'aim which is itself a plural - it has no 
singular. al-Fara’ and Abu ‘Ubaydah said. 


Angels and Satans. The term 'alam does not refer to the 



Some of the scholars stated that al-'alamh derived from al-aliamah 
or sign because the existence of the world is a sign, without doubt, 
of the existence of its Creator who is described with perfect and 
magnificent Attributes. Allah, Exalted is He said. 




4.S ThemmingofALmin 

j&l 






Ibn ‘Abbas (radiyAllahu \anhuma) said in explanation to this 
al-Fatihah, 



4.6 Summary 


When one says, "Allpraise and thanks are due to Allah " he is 
affirming that Allah deserves to be praised simply because He is 
Allah, due to His perfection and beautiful Names and Attributes. 
When one says, "Lord of the worlds " he is affirming that Allah also 
deserves to be praised for His nurturing and sustaining us, for the 
many blessings He has granted us, and His governance of our af¬ 
fairs. By mentioning "worlds" the servant is drawn to ponder the 
fact that the existence of these worlds prove without doubt the 
existence of the Creator. 24 Furthermore the servant realises that 
this religion of Islam is a universal religion and not restricted to one 
race or nation for Allah is the "Lord of the worlds". Moreover we 

disposition, just as are all blessings. He is completely Self-Suffi¬ 
cient and the creation is in total need of Him Alone for everything, 


Another essential point that we learn from this verse, essential 
to our understanding of Tawhid\ is that the Lord, Blessed and Ex- 




1, pg. 92; as -Suyuti,\ 






The All-Merciful (ar-Rahman), The 
Most Merciful ( ar-Rahim) 


These are two descriptions of Allah, Exalted is He, and two of 
the Names from amongst His Beautiful Names derived from ar-rahma 
(mercy) in a way to express intense meanings. 

5.1 The meaning of ar-Rahman and ar-Rahim 

These two names express different aspects of mercy: ar-Rahman 
being upon the iva%n of fa’Ian indicates the predominance of that 
quality as well as its being replete. ar-Rahim being upon the wasp of 
fa'tl indicates the repetitiveness of that quality as well as its occur- 

ars said that ar-Rahman was a Name pointing to the Attribute of the 
Essence of Allah and ar-Rahim was a Name pointing to the Attribute 
of Deed. 


il-Qayyim said. 






Others said that ar-Rahman was more intense than ar-Rahm inmean¬ 
ing. 4 ar-Rahman is the one endowed with Mercy that extends to all 
of the creations in this world and to the believers in the Hereafter. 
ar-Rahim on the other hand is the One endowed with Mercy that 
extends to only the believers on the Day of Judgement - this being 
the understanding of the majority of the scholars. The narration 
reported from 'Isa, as mentioned by ibn Kathir and others, also in¬ 
dicates this - that he (upon him and our Prophet be peace and bless- 
mgs) said, 


ar-Rahmarr. the One wl 


1 al-Ab^ab (33): 43 








5.1 The 


meaning of ar-Rahman and ar-Rahim 


d3iyt^^J;T^50giSJ^i)(j 

046%&jjgJi&6fiJii£g$ 


Allah, Exalted is He says, 

«...and He is Ever Most Merciful (rahim) to the 

[ai-Ahzib 03): 43] 

and hence particularised His name or-Rahim to them. So if it 
asked: *how is it possible to reconcile what you have thusfar estab¬ 
lished with his (J|g) saying in the supplication, 

“The Rahman of the world and the Hereafter and the 


6 Reported by al-Hakim #1898, < 


luthority of'A’ishah and he declared it sahlh. 
as-Suyutf, vol. 1, pg. 29, said the isrnd was datf and al-Mundhiri, 
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The obvious reply - and Allah knows best - is that ar-Rahim is 
specific to the believers as we have mentioned, but it is not speci¬ 
fied to them in the Hereafter alone, rather His Mercy to them is 
included in this world as well. So the meaning of ‘the Rahim of 
them’ would be ‘His mercy to the believers in them’. The evidence 
that He is Rahim to the believers in this world as well as the Hereaf¬ 
ter is that this is the literal meaning of His, the Exalted’s saying, 




«He is the One who sends His blessings (taldh ) upon 
darkness to the light, and He is ever Most-Merciful 

\aI-Ab%ab (33): 43] 


this world, even though it be the cause for mercy in the Hereafter 









The meaning of ar-Rahman and ar-Rahim 


the An?ar who followed him in the time of distress 
after the hearts of a group of them had nearly devi¬ 
ated [from the Right Path], but He accepted their 



befell the Prophet, the Muhajirun and the Ansar; moreover His 
forgiving them was mercy in this world even though it be the cause 
for mercy in the Hereafter as well. The knowl edge of what is correct 
lies with Allah. 7 

that Allah, Exalted is He says. 


«Say, ‘Call on Allah or call on the All-Merciful, 



[al-Isra‘ (17): 110] 


«Ask those We sent before you as Our Messengers: 
Have We ever designated any gods to be worshipped 
besides the All-Merciful?» 


Kathlr, vol. 1, pp. 41 -42; ash-Shawkan!, vol. 1,^18 
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5.2 The placing of this i 




abundant in the Qur’an and Sunnah. For example His sayings, 

l^jl SiSj & '3t$ 

dittos; 

is the painful torment» 

[*/-//yr (15): 49-50] 




Abu Hurayrah (radiyAllahu ( anhu ) reports that the Prophet (£jg) 


knew the Ml extent of the Mercy of Allah, none would 


Moreover, after stating that Allah is the Lord of the worlds, that 
He is their sustainer and nurturer, this verse proceeds to show that 
this sustaining and nurturing is not done because Allah is in need of 
creation, but because of His mercy. Hence His Lordship is one of 
mercy and justice and not one of subjugation and oppression; he 
does not oppress his servants in the slightest, every punishment 
from Him arises from pure justice and every blessing arises from 
pure grace. Through believing that Allah is All-Merciful, the serv- 


13 Muslim Eng. Trans., vol. 4, pg. 1438 #6636 







'■-Rahim 


5.3 The repitition of ar-Rahman and ar-Rabim 

Those who are of the opinion that, Cf With the Name of Allah, 
the All-Merciful, the Most Merciful” is the first verse of al-Fdtihah 
proceed to explain why it is that these two Names are repeated 
once again in the Surah? 1 Some said that the reason behind this was 
to emphasise the mercy of Allah, but also pointed out that the very 

into laxity and procrastination because Allah is also the Master of 
the Day of Judgment. 18 In this emphasis of the mercy of Allah lies 
a clear refutation of those, mainly amongst the Christians, who say 
that the Lord of the Muslims is an angry God and One who takes 
swift vengence, who further say that religion of Islam is one of fear 
and hatred. 19 

Others said that in the first mention of Allah’s mercy, the recipi¬ 
ents of that mercy were not mentioned, hence the verse was re¬ 
peated a second time to show who recieves this mercy, “the worlds ” 20 
The reason why the mercy of Allah is mentioned at the beginning 
of the Surahs of the Qur’an is to show us that it is by the mercy and 
grace of Allah that He has sent down to us this revelation, just as 
He says concerning the recipient of the revelation (:Jg), 


19 Rashid RidS, 3 









Master of the Day of Judgement 


6.1 The meaning of Malik 
The reciters have two different ways of reciting the first word 
( mutawatii ) transmission from the Prophet ($g) as well as Abu Bakr 


1. Reciting it as Malik, or the King. 

So the meaning of the verse would be that on that Day, kingship 
would belong to Allah Alone and not to any of the creation who 
before then used to be kings on earth, vying with each other for 
power and dominion, exulting in what they had, pompously boast¬ 
ing about their grandeur and dying their best to outdo their com- 



that grandeur, power and authority belongs, in its entirety, to 
Alone. Allah, Exalted is He says, 

«That Day when they will all come out, nothing of 
them will be hidden from Allah. Whose is the king¬ 
dom this Day? It belongs to Allah, the One, the 

\Ghafir (40): 16] 

2. Reciting it as Malik , or the Owner. 



would be that on that . Day, 
no one else. No one will be a 
ruling as they used to do 


«That Day on which the Spirit and the Angels will 

whom the All-Merciful allows and he will speak only 
that which is correct and trae» 

\an-Nabda (78): 38] 









their footsteps# 





always will apply i 


The answer lies in the fact that on that Day the completeness 
and perfection of His kingship, justice and wisdom, just as it will 
become entirely clear that the sovereignty of the creation has been 

bom will all stand on par with each other; all of them yielding to 
His greatness, rendered in complete submission to His magnifi- 
cence, expectant of His recompense, hoping for His reward and 
fearing His punishment. His kingship has been emphasised by men¬ 
tioning it in this context, otherwise He indeed is master of the Day 
of Judgment and all other days. 3 




«...To Him belongs the dominion of the heavens 
and the earth. Then to Him you will be returned» 

[a^Zumar (39): 44] 


5 al-Baydawi, vol. 1, pg, 59; al-Qurtubi, vol. 1, pg. 100; al-Khazin, vol. 1, pg. 16; as- 
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{M (67): 1] 



57): ZJ 


Allah adduced the absence of ownership of those worshipped 
besides Him as proof that they did not deserve worship, 




is All-Hearing, the All-Knowing?» 


[al-Md'idah (5): 76] 








^SlipSfS 


es Allah, and therefore 
es before the obedience of any other. 


of the description, by w i 




4 al-Qurtubr, vol. 1, pg. 99; ibn Kathir, vol. 1, pg. 48; al-Khazin, vol. 1, pg. 16 
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6.1 The meaning of Malik 


\al-Baqarab (2): 247] 





P "g® y P P [^,wLi (5^20) 


Yet, we should beware of letting our ownership fool us into vain¬ 
glory and boasting as was the case of Pharaoh, 





your Lord Most High!’» 

[m-Ndtfat (79): 23-24] 


And Allah made him an example in history of His punishment to 
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such people, 




venge on them and drowned every one of them. 
We made them a thing of the past and an example 

^ P [a K -Zukbtuf( 43): 54-56] 




1 meaning of Malik 


Muslim adds in his report, 

For there is no Malik except for Allah, the Mighty and 
Magnificent 6 



al-Qurtubi; 





6.2 Meaning of the -wotdjanm 

The word jmjkw refers to a period of time. In common usage it 
refers to the time between the onset of dawn and sunset. It can also 
refer to a particular portion of rime or hour in a day as in His saying, 

iSi&apSt Ifljr 

«This day have I perfected your religion for you, 
completed my favour upon you and chosen for you 
Islam as your religion* 

[al-Maidab (5): 3] 


i refer to periods of time greater than one day as 

cjji r*J \ -JL. O j Alt 


«The Angels and the Spirit ascend to Him during a 

\al-Ma£rij (70): 4]» 


lHis 


8 Qurtubl, vol. l,f 





Meaning of the word Din 


6.3 Meaning of the word Din 

The word din here means reckoning or recompense and it is in 
this sense that the word is employed in His saying, 

«On that Day Allah will pay them their din in truths 

[an-Nur (24): 25] 

rice. Allah also said. 


IS J 

«Then when we have died and become dust and 
bones, we will indeed be recompensed?® 

[as-Saffat (37): 53] 9 


Ibn 'Abbas said in explanation of the words jawmi-d-din, 

The Day on which the creations are judged - the Day 
of Resurrection. He will recompense them for their ac¬ 
tions; if they were good then it will be good, if they 


3E£GMf 


the Command® 7 


Shanqiti, vol. 1, pg- 32 
at-Jabari, vol. 1, pg. 98 


\d-A'rif (7): 54]” 






There is no further explanation in this verse of al-Fdtihah as to 
what the Day of Din is, but this is explained in His saying, 

cjul lib 

&&&!£&% fj» <8> 

«And what will make you comprehend what the Day 

what the Day of Din is? It is the Day when no per¬ 
son shall have power [to do] anything for another. 

The command that Day will be Allah’s Alone» 

\al-Infitar (82): 17-19]" 

6.4 The place of this verse in the Surah 

lordship is not perfected except with these two matters and hence 
this verse shows us that the Lordship of Allah is complete and 
perfect. 12 After having mentioned that all praise is due to Allah, 
Allah mentions that He is also the Lord, the Merciful and the Mas¬ 
ter. Hence He is praised for being Allah, praised in His Lordship, 
praised for His mercy and praised for His sovereignty. 13 Moreover 
all the Names of Allah revolve around the meanings contained in 
the Names mentioned in this chapter. 14 




,2 al-Baqa‘l,vol. l,pj 
15 an-Nasaft, voL l,j 


' e 16; ibn al-Qayyim, pg. 35 


14 ibn al-Qayyim.pg.25 




6.4 The place of tins verse in the Surah 


*So in this chapter Five Names of Allah have been men¬ 
tioned: Allah which in fact indicates all His Names and 
Attributes, and deals with His beauty -Jamal* and magnifi- 

deed. His omnipotence, His being Alone in bringing 
harm and benefit. His granting and preventing, and His 
will being implemented; ar-Rahman and ar-Rahim which 


His gendeness, and His doing good; and al-Malik which 
ing and withholding. His honouring and humiliating. 


In this verse following the verse concerning the mercy of Allah 
lies a reminder that Allah is also the Judge. It establishes the exist¬ 
ence of the Resurrection and final judgment. Therefore not only 
should we love Him for His nourishing and sustaining us and for 
His compassion and mercy to us, but we should also hold Him in 
awe knowing that our ultimate happiness or misery rests with Him 
Alone. 16 Ibn al-jawzl said, 
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We are also given consolation that although on the Day of Judge- 





You Alone we worship 


After having praised Allah, the servant proceeds to acknowledge 
his servitude and dire need of his Lord, Exalted is He. 

7.1 The verse exemplifies the meaning of Tawhid 

This verse points to the actualisation of the meaning of La ildba 
illdAlldh (there is none worthy of worship except for Allah) for its 
meaning is comprised of two matters: negation and affirmation. The 
negation aspect, contained in the words la ilaha , means to relinquish 
every single object of worship besides Allah in all actions of wor¬ 
ship. The affirmation aspect, contained in the words illdAlldh , means 
to single out the Lord of the heavens and the earth Alone for all 
matters of worship in the way that has been legislated by the Sharfah. 

The negation in Id ildba illdAlldh is shown by placing the object of 
worship first in the verse such that it reads “You Alone ..." It is 
established in the rules of the Arabic language that placing the ob¬ 
ject first in a sentence is one of the ways of confining the meaning 



of the verb to the object alone. 

The affirmation part of the kalima is shown in His saying, "we 

Allah, Exalted is He, has explained this meaning, which is al¬ 
luded to here, in detail elsewhere, 

«0 Mankind! Worship your Lord who created you» 

[al-Baqarah (2): 21] 

expounding the affirmation aspect with his words, "worshipyour 
Lord” and the negation aspect at the end of this noble verse with 

jLic 

«So do not set up rivals with Allah while you know» 

[al-Baqarah (2): 22] 

He, Exalted is He, also says, 

PPC ' [an-Nahl(\6): 36] 

expounding the affirmation with His words, "worship Allah” 
and the negation with His words, "and leave all that is worshipped 
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«And whosoever rejects all that is worshipped be- 
most trustworthy handhold» 

\al-Baqarah (2): 256] 

expounding the negation with his words, "whosoever rejects all 
that is worshipped besides Allah” and the affirmation with His 
words, ",and believes in Allah”. 

[as^Zukhruf (43): 26-27] 







[al-Anbiya* (21): 25] 


Ju4 ifj.!*■ Ot 
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fo-ZMmf (43): 45f 


7.2 The meaning of 'ibadah 


Linguistically 'ibadah is derived from 'abada which means to be 
subservient and to subjugate. In Islam, the word ' ibadah ; or wor¬ 
ship, is a comprehensive term referring to everything, inward and 


Worship can only be considered to be true worship when the 
way of performing it is taken from the Messenger (jjgg), seeking 
thereby the face of Allah only. These two conditions have to be 
present for the action to be considered worship and hence accept¬ 
able to Allah 1 and are proven by the hadlth recorded by Bukhari and 
Muslim on the authority of ‘Umar bin al-Khattab that the Messen¬ 
ger of Allah (j|$) said. 




3 ibn al-Qayyim, pg. 73 



and by the hadlth recorded by Muslim on the authority of'A’ishah 
that the Prophet (jgg) said, 



Allah, Exalted is He says, 

«...[He] Who created death and life that he may test 

[al-Mulk (67): 2] 



The proof for what Fudayl said lies in the verse, 





f ’ ibn Rajab, Jam?al-'lUum wa-l-Hikanty vol 1, pg. 29. See also al-fiaghawi, vol. 8, pg. 
176;al-AlusI, vol. 29, pp. 8-10 
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ar and the unlawful is cleat and be 


The whole religion is based upon doing the command 
ing the prohibited and holding back from the doubtful ms 
is what the third hadlth proves. However two conditions 1 
met to accomplish this: 


: be done as taught by the Sunnah, 
je done seeking the Face of Allah, 


7 Bukhari #2501 and Muslim #1599 on the authority of an-Nu*man ibn Bashii. 
The hadlth is also recorded on the authorityof ibn ‘Abbas by at-Tabaranl, al-Kabh- 
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Allah,] 


7.3 Worship is the desired goal 

7.3 Worship is the desired goal 

Exalted is He says, 

lij 

[adb-Dhariydt (51): 56] 

^Ju»ail> 

^ v^L»uJ' iiU Jusfj ^ 





K//^ y [(15): 97-99] 


meaning by certainty here, death, by consensus of the exegetes. 9 
This verse orders the Prophet ($g) to continuously worship Allah 
until his death, and also shows that through worship does one re¬ 
lieve himself of difficulty and despondency. The reason for this is 
when a person busies himself with worship, he is moving from 
interacting with creation to interacting with his Lord. 10 

«0 Mankind! Worship your Lord who created you...» 

9 at-Tabari, voL 7, pg. 554; ibn al-Qayyim, pg 94 
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[al-Baqamb (2): 21] 




shipped besides*Him» 

[an-Nabl (16): 36| 





[oMd^ (21): 25] 


with the attribute of servitude that Allah describes the 
creation, by way of honouring them, 











and your wives, delighting in your joy’» 

\a%Zukbnf (43): 68-691" 

Finally, ibn ‘Abbas explained this portion of the verse to mean, 


You Alone we ask for help 


7.4 You Alone we ask for help 

Meaning that we do not seek aid from anyone but You because 
the affair in its totality is under Your control Alone, no one else has 
even an atoms weight of control over it. Again the object of the 
verb has been brought before the verb to stress this fact. "You 
Alone” has been repeated twice in the verse to emphasise that both 
worship and asking for help are matters that should be directed to 
Allah Alone; were the verse to read, Tou Alone we worship and 
ask for help/ it would then admit the possibility of asking other 
than Allah for help. 13 

The Prophet said, 

11 ibn al-Qayyim,pp. 92-93; Abu Hayyan, vol. l,pg. 143 


AlusI, vol. l, pg. 122; ash-Shanqlti, vol. l.pg 33 
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'sk for help 


Be mindful of Allah and Allah will protect you. Be mind¬ 
ful of Allah and you will find Him in front of you. If 
you ask, ask of Allah, if you seek help, seek help with 


upon, the one being asked; this is none other than the meaning of 
1 tawakkul ! 15 Therefore in this statement following His saying, “You 

put our tawakkul in anyone except the One who deserves worship 
which is alluded to here, is clearly explained in other verses: 


[Yusuf (12): 123] 

jilji 

«But if they turn away, say: Allah is sufficient for 
in Him I put my tnist...» 

[Tawbah (9): 129] 
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7.5 Asking of the creation 

The Prophet (*) said, 

Be mindful of Allah and Allah will protect you. Be mi 


This hadith expresses the same meaning as the verse under dis- 
the One who should be asked and the One from whom help should 




and on the authority of Abu Hurayrah, 


22 Abu Dawud #1522 and Ahmad #22119, 22126. It was declared sahlh by ibn 
Hibban #2020, ibn Khuzaymah #751, al-Hakim #1010with adh-Dhahabi agreeing 
and al-Albani #7969 


124 




Each of you should ask his Lord to fulfil his need, even 

There are many ahadith that prohibit one from asking of the 
creation, indeed the Prophet (jjjg) took a pledge from a group of his 
Companions that they would never ask people for anything, amongst 

of Allah and not the creation is what is necessary. This is because to 
ask is to display humbleness and submissiveness before the one 
being asked as well as dependence upon him; it also contains an 
implicit acknowledgment that the one being asked has the ability to 

not allowable to show humility, submissiveness and need except to 
Allah alone because these matters exemplify the reality of worship. 
Ahmad used to supplicate, ‘O Allah! Just as You have prevented my 
face to prostrating to other than You, also prevent it from asking of 
other than You.’ None is able to remove harm or promote the good 
save Him as He says, 





125 



would shut his door in your face, display his poverty to you anc 
conceal his riches and you leave One who opens His door to you ii 
the middle of the night and the middle of the day, who displays His 
richness and proclaims, "invoke Me and I will respond" ’ Tawu! 








al-Hasan wrote to ‘Umar bin ‘Abdu-l-‘Azi 2 , ‘Do not seek the aid 
of any besides Allah or else Allah would abandon you to him.' One 
of the Salaf would say, ‘My Lord! I am amazed at how one who 
knows You can place his hope in someone else and ask the help of 


) Change from the third person to the 
second person 


in address in the second pen 
I responsive. Allah, Exalted is 






The previous verses were in the third person as they were in- 

of the verses has changed from the third person to second person 
in order to stimulate and awaken the reciter such that his attention 
is drawn to the content of the verse. 30 


7.7 Why is this verse in the plural? 

is only one person reciting it? 

Some answer by postulating that by saying this, the servant is 
expressing his own deficient state. It is as if he is saying, ‘My Lord! 
My worship has not reached any level whereby it deserves to be 

mention of the worship of all servants to give it some significance.’ 31 

Others say the answer lies in the fact that the wise Shariah has 
legislated many actions of worship to be done in congregation and 
it has also recommended for the servant of Allah to supplicate for 
his brother Muslim. 32 Shaykh $alih bin Ghanim as-Sadlan writes 

From amongst the lofty qualities of the Islamic Shariah 
done in congregation. The Muslims gather that they may 
other, seek advice from one another, seek help in rc- 




I; ibn 'Adil, vol. 1, pg. 202; al-Alusi, vol 
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oui' -L^>i 

O^tSJf'g 


whom You have guided, not [the path] of those who 
have earned [Your] anger nor those who have gone 

[al-Fatibab (l):6-7] 



33 Salih as-Sadlan, Salatu-ljamaah Hukmuha waAhkdmuhd, pp. 23-24 

34 Muslim Eng. Trans., vol. 4, pg. 1429 #6588 




7.7 Why is this vmt in the plural? 


Muslim also records on the authority of Abu ad-Darda’ that the 
Messenger of Allah (gj) said, 

The supplication of a Muslim for his brother in his ab¬ 
sence is answered. At his head is the Angel commis¬ 
sioned [for conveying the supplication to Allah], when- 


35 Muslim Eng. Trans., vol. 4, pg. 


1429#6590 
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flip! 






Guide us to the Straight Path, 
The Path of those whom You have 
favoured 


After praising Allah, the servant then proceeds to ask of Him 
from His bounty and blessings. This is the most virtuous way of 
asking Allah by first praising Him, expressing ones servitude to Him 
and then asking of Him.’ It is in this respect that Prophet (jgg) said. 
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thereby first praising Allah, then expressing his servitude to Him 
and then asking of Him. 


8.1 The mannerisms of supplication 



al-Haft^ ibn al-Qayyim explains the causes that lead to ones sup- 

3 Abu Dawud Eng. Trans., vol. 1, pg. 390 #1476; at-Tirmidhi #3476; an-NasaVol 
3, pg. 44; Ahmad #23937. at-Tirmidhi said it was hasan sahlh, al-Hakim #840 said 



stillSliil 
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8.2 Meaning of hiddyah 


. Guidance of clarification and direction, not taking into account 




meaning: We made clear to them the True Way upon the tongue 
of our Prophet Salih, upon him and our Prophet be peace and bless¬ 
ings, despite the fact that they did not 





8.2 Meaning of bidayah 


«Indeed, We guided him, whether he be grateful or 
ungTateful» 


meaning: We have made clear to him the Way of Good and the 
Way of Evil as proven by His saying, “whether he be grateful or 
ungrateful" 




^ [at-Qasas (28): 56] 

«And indeed you [O Muhammad] are guiding [man¬ 
kind] to the Straight Path» 

[asb-Shurd (42): 52] 

because the aspect of guidance that has been negated is the spe¬ 
cific guidance which is in the hands of Allah Alone. As for die 
aspect of guidance that has been affirmed, it is the general guidance 
which is to clarify the truth; and the Messenger of Allah (jjjg) ex¬ 
plained this to the extent that it became like a great white plain 
whose night is like its day. 6 ’ 7 

There is also a third sense to the word guidance that was men¬ 
tioned by ibn al-Qayyim, and that is guidance on the Day of Judge¬ 
ment along the path to Paradise - this being the bridge leading to it 

dise. His firmness on the path that Day will be dependant on how 
firmly he trod the Straight Path in this life. 8 




8.3 The Straight j 


8.3 The Straight Path 

A path, Tariq, cannot be regarded to be a true path, sirdt, unless 
five conditions are met: that it is straight, that it leads to the in¬ 
tended goal, that it is close to the objective, that it is expansive 
enough to accommodate those traversing it, and that it has been 
sign-posted as being the actual route to the goal. The fact that this 
Path is straight proves that it is close for the shortest distance be¬ 
tween two points is a straight line. The fact that is straight proves 
that it leads to the object. The fact that it has been appointed for all 
those who would traverse it shows that it is wide enough to accom¬ 
modate them. The fact that the Path has been adjoined to the One 
who has blessed them shows that it has been so sign-posted. 9 

The phrase ‘The Straight Path,’ here has the definitive article, al, 
adjoined to it to indicate that it is the most deserving of being 
described with the quality of being straight and a sirdt. Moreover, 

path, that path that Allah has erected for the inhabitants of Para¬ 
dise. Now, because the servant knows full well that there is a path 
that belongs to Allah and leads to Him, a path traversed by His 
Prophets and Messengers, he asks for direction to this specific path 
and hence it is befitting to adjoin it to the definitive article. In other 

supplicating and asking, rather one of describing or informing, we 
find that the phrase ‘Straight Path ’ has been left in the indefinite 






and any later ones, and complete His blessings upon l 

you, and guide you to a Straight Path...» 

[al-Fath (48): 2] | 

«Truly you are guiding to a Straight Path.» | t 

[ShUrd (42): 52] I 

Path.» 8 

(6): 87) | 





«Say: My Lord has guided me to a Straight Path, a 
well founded way of life, the religion of Ibrahim...* 

[alrAn'm (6): 161] 10 | 

The verse "Guide us to the Straight Path," has been mentioned • 

rather it is linked directly to the object. When the verb “Guide” is • 
adjoined to ila, it lends the meaning of reaching the goal, when the 







8.3 The Straight Path 


it, and grant us the accord to follow it. 11 

The Straight Path is the path that the one journeying to Allah 
traverses and it is none other than obedience to Allah and His Mes¬ 
senger (gg). The Salaf have described the Straight Path in various 

1. The Book of Allah as stated by ‘All bin Abu Talib, ibn Mas‘Gd 

others. Ibn Mas’ud said that die Straight Path was wider than 
the distance between heaven and earth. 

stated by ibn al-Hanafiyyah 

4. The Prophet (gg) and the two Khalifs who followed him as 
stated by Abu al-‘Aliyah and Hasan al-Basri. 

5. The truth as stated by Mujahid. 

6. The Path to Paradise as stated by Sa‘id bin Jubair. 

7. The way of the Prophet (gg) as stated by Bakr bin ‘Abdullah 

All of these opinions are correct and consistent. So whosoever 
follows Islam has followed the Prophet (gg) and the two Khalifs 
after him, i.e. Abu Bakr and ‘Umar. Whosoever has followed them 
has followed the Truth and whosoever has followed the truth has 
followed the Qur’an and whosoever has followed the Qur’an has 
obeyed Allah. 13 


11 Ibn al-Qayyim, Bada'i at-Favd'id, voL 1, pp. 262 

13 ibn 'Atiyyah, vol. l,pg. 74; ibn ‘Adil, vol. 2, pp. 207*208; Abu Hayyan, vol. 1, pg. 
146; as*Suyu£, vol. 1, pp. 40-41; ash-Shawkani, vol 1, pg 24 







Ibn al-Qayyim said. 









The Straight Path 
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So whoever is taken by them to those paths will end up 
in Hellfire and whoever remains steadfast upon the great 
path will end up, through it, in Paradise.” Then ibn 
Mas‘ud recited, 


«And verily, this is my Straight Path, so follow it, 
and follow not [other] paths, for they will separate 
you away from His Path. This He has ordained for 

[af-An'am (6); 153} 


[al-An'im (6): 153] 



















i the Straight Path 



den to his master, no matter where he directs him 
he brings no good, is he the same as someone who 

^\an-NahI (16): 76] 

This latter parable has been propounded for the idols that are 
den upon the one who worships them, for the idol needs its wor- 
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shipper to carry it, tend to it, care for it etc. How is it then possible 
think that worshipping these is in any way comparable to the wor¬ 
ship of Allah who commands justice and tawhid?\ He is upon the 
Straight Path in speech and action, all that He says is the very truth 
and true guidance, all that He does is pure wisdom, justice, mercy 
and nothing but benefit; nothing that even resembles evil can come 
close to His speech and action. 18 


8.5 Why supplicate for guidance to the 
Straight Path? 


If it is asked why is one supplicating for guidance to the Straight 
Path when a Muslim is already regarded to be on the Straight Path? 
Shaykh al-Islam ibn Taymiyyah says, 


them ask concerning His saying, ‘Guide us to the Straight 
Path" [al-Fatihab (1): 6] saying: ‘Allah has already guided 

Then some of them reply by saying that the meaning is 
‘Keep us firm upon guidance’ as the Arab would say to 
the one who is asleep, ‘Sleep until I come to you’. Others 
say that the meaning is, ‘Keep our hearts firm upon the 
guidance’ and that the request for firmness has been 


‘Increase me in guidance.’ 


This question really occurs due to die absence of their 
pondering the Straight Path to which the servant seeks 
guidance to, for the meaning [of the verse] is [seeking 
guidance to] act according to what Allah ordered, and 
leaving what He forbade in all matters. 
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8.5 Why supplicate for guidance to the Straight Path? 




[Fall, (48): 1-2] 







8.5 Why supplicate for guidance to the Straight Path ? 



& iiytii 

«Our Lord! Let not our hearts deviate after You have 
guided us and grant us mercy from Yourself. In- 

W'I*rdn®:8] 


19 ibn Taymiyyah, ‘Diseases of the Heart and their Cures’ Eng Trans., pp. 44-47. The 
original text is to be found in his Majmu’ Fatima, vol 10, pp. 91-138 . [Daar us- 
Sunnah Publishers 2003] 

voL 1; pg. 52, al-Alus^voL 1, pg. 12? ’ 
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8.6 The Path of those whom You have 
favoured 

After the servant has requested guidance to the Straight Path, 
Allah then proceeds to clarify further what this Straight Path is, by 
pointing out those who traverse it, and this in turn is explained in 
greater detail in Surah an-Nisa\ 


^spyr^jU.# 6iy&5 

& iljjiuSil 





8.6 The Path of those whom You have favoured 




Allah, Exalted is He, also says, 

«They are the ones Allah has guided, so be guided 

[alAn'am (6): 90] 

In explaining to us the Straight Path by directing us to those 
who traverse it, lies an indication that we should be careful of the 
company we keep, this is a principle repeatedly taught to us by the 
Prophet (^), 
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Straight Path one is comforted and no longer feels lonely and iso¬ 
lated; for those traversing this Path, amongst man, are few. Some of 
the Salaf would say, ‘Follow the path of truth and do not despair 


the path before you, those who have been favoured, take cc 
in that, keep your gaze directed at them, your desire being to 









kii^j 

G5il££}Ui»;^rl« 


ences. Only those who were given it differed about 





starting differing over it by way of envy and obstinacy, so Allah 
graced the believers and, "guided those who hadfaith”, the ruling 
of truth came "and Allah guides whoever He wills to a straight 
path” In this respect Allah, Exalted is He also says, 

«They think they have done you a favoui by be¬ 
coming Muslims! Say, *Do not consider your Islam 
a favour to me. No indeed! It is Allah who has fa¬ 
voured you by guiding you to faith if you are telling 

\al-Hujurdt (49): 17] 

JSu^jujLi '/■ 



{at-A'ruf(t): 43] 2S 


This truth is emphasised by the explicit mention of ‘You’ in the 




8.6 The Path of those whom You have favoured 


phrase ‘ You have favoured.’ By the servant saying this, he is re¬ 
minding himself that Allah is the One who has blessed him with 
guidance and that Allah is the One who should be thanked for this, 


Un8ra [al-Baqamb (7)-. 152]“ 

at-Taftazanl ash-Shafi*i said that this chapter directs us towards 
all favours that one is granted. All favours revolve around four mat¬ 
ters: the first creation and continuation and the second creation and 
continuation in the Hereafter. "All praise and thanks are due to 
Allah, Lord of the world” points one to the blessing of our own 
creation in this life. "The All-Merciful, the Most Merciful” points 
one to the blessings of Allah that allow us to survive in this world. 
"Master ofthe Day of Judgment” points one to the second creation 
and "You Alone we worship " points us to the second continuation, 
for the benefits and blessings of worship are truly seen in the next 
life. There are four more chapters in the Qur’an that commence 
with mention of praise, and all of these discuss one of these four 


27 al-Baqa‘1, vol. 1, pg 20. The four chapters being al-An'am (6), ai-Kabf(\ 8), Saba*(55) 
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8.7 Optimism in Supplicatior 




30 at-Tirmidhl #2531 and Ahmad #22695 on the authority of'Ubadah ibn as-Samit. 
It was declared sahih by al-AJbanl #4244 
Similar ahadlth are recorded by at-Tirmidhl #2530 on the authority of Mu'adh; al- 
Bazzar #3513,3514 on the authority of Samurah; al-Bazzar #3512 on the authority 



8.8 Further observations 


ash-Shanqlti makes the following additional observations con¬ 
cerning this verse: 

1. The correctness of the khalifate of Abu Bakr as-Siddlq 
{radtyAllahu 'anhu ) can be derived from this noble verse. 

This is because he is included amongst those whom Allah has 

Verses - I mean al-Fdtihah, to ask Him that He guide us to then- 
path; thus indicating that their path is the Straight Path. 

Ibis lies in His saying, “Guide us to the Straight Path, the Path 
of those whom You have favoured” and He explained who these 
favoured people were and included amongst them the Siddiqin. (The 
Messenger (£g)] explained that Abu Bakr ( radijAIlahu K anhu ) was from 
amongst the Siddiqin , so it becomes clear that he is included amongst 
those whom Allah has favoured - those whom Allah has commanded 
us to ask Him to guide us to their path. Therefore there remains no 
doubt that Abu Bakr as-Siddiq was upon the Straight Path and that 
his khilafate was correct. 31 

2. You have come to know that the Siddtqin are from those whom 
Allah has favoured and He has made dear that Maryam the daugh- 

[ai-Maidah (5): 75] 
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8.8 Further observations 


gieSAj I J0> 

«0 Yusuf! 'nun away from this! [O Woman!] Ask 

[Yustrfiny 29] 


and His saying concerning Bilqis, 

has prevented her [from Islam], for she was of a 
disbelieving people* 38 

[an-Naml (27): 43] 


and His saying, 


\al-Baqarah (2): 38] 


this address includes Hawa’ by consensus. 

The majority of scholars, however, took to the opinion that 
females are not included in the sound masculine plural unless th 
is specific evidence. They depended upon a number of verses 
His sayings, 


35 Qanmin Kdftritt 
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not included amongst them. They replied to the proponents of the 
first opinion by saying that the fact that the masculine gender takes 

disputed is whether the masculine plural includes the females in 
every case. They further replied to the verses [used by the first 
group] by saying that it is known by the context of these verses and 
their meanings that the females are included in the male plural - and 


8.9 The position of this verse and Summary 

After asking Allah for help, the servant then proceeds to men¬ 
tion the greatest matter for which he is need of help, guidance to, 
and on, the Straight Path. 38 We are told that guidance to this Straight 
Path cannot occur unless Allah favours us, “the Path of those You 
have favoured " and that this path lies in firmly adhering to what the 
Messengers came with. 39 


This verse also refutes the Qadariyyah, Mu’tazilah and the 
Imamiyyah because in their view, the desire of a person is sufficient 
in his being able to do whatever he wants, because man is the crea- 


traverse the straight path, and that we repeat this request in every 
unit of every prayer. If the affair was truly in the hands of the 
person himself, as they daim, there would be no need for this sup- 


1,pg. 104 




Not [the path] of those who 
have earned [Your] anger, nor those 
who have gone astray 


9.1 The meaning of ghadab and daldl 

al-Ghadab linguistically means anger, it is the opposite of pleasure 
(rida) and one of the Attributes of Allah. 1 Maghdub refer to the ob- 



«And they say: when we become talal in the earth 
ate we then to be in a new creation?» 

\as-Safdah (32): 10] 

Meaning when we die and disappear into the earth by becoming 
dust. ad-Dallin refers to those gone astray. 3 

9.2 Who does this verse refer to? 

at-Tirmidhl records on the authority of ‘Adi bin Hatim who said, 


I asked the Messenger of Allah (^g) about Allah’s saying 
about, “Those who have earned [Your] anged’, and He said, 
“It refers to the Jews.” I then asked about, “Those who 



The Jews and the Christians, even though both of them are 
misguided and both of them have Allah’s anger on them, the anger 
is specified to the Jews because the Jews knew the truth, rejected it 
and deliberately came with falsehood. Therefore the anger of Allah 
being upon them was the description most befitting them. The 
Christians were ignorant, not knowing the truth, so misguidance 



4 Reported by at-Tirmidhl #2953,2954 and Ahmad #19381. It was dedared sahib 
by ibn Hibban #6246,7206,7365 and al-Albani #8202 



9.2 Who does this verse refer to? 


s is further proven by the sayings of Allah concerning 


\al-Baqarah (2): 90] 


«Say: shall I inform you of something worse than 
that, regarding the recompense from Allah: those 
(Jews) who incurred the curse of Allah and His 

[al-Ma’idab (5): 60] 

"Indeed thoBe who took the cal! (foi worship), an- 

Id-A'riftJ)-. 152] 

lah said concerning the Christians, 





die three groups in 






9.3 The position of \ 


in turn comprises beneficial knowledge and righteous actions, it 
also includes them being granted the best and most complete of 
rewards; “You have favoured ” includes both matters. “Those who have 
earned [Your] anged’ also comprises two matters: the recompense of 

the cause for this anger, for Allah is too merciful and kind to be 

angry at one who does not deserve it, also from the consequences 
of His anger is one’s being misguided. “ Those who have gone astray” 
necessary leads to His being angry at them and their deserving pun¬ 
ishment. So the cause behind each group and their recompense has 

Christians, of the believers and the ends of their opponents. 10 Al¬ 
lah, Exalted is He says. 


((Already were the Messengers mocked before you, 
but those who jeered were engulfed by what they 
mocked. Say: travel about the earth and see the fi- 

[cl-An'Jm (6): 10-11] 


5 Rashid Rida, vol. I, pg. 60. See also ibn al-Athir, aJ-Kdmilfi t-Tarikb, vol 1, pp. 7-9 
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^®a'ySjS‘5afi:^!^S 

He brought creation out of nothing. Then later will 

[al-'Ankabitt (29): 19-20] 

9.4 A means of displaying good 
manners 


It is important to note that in this verse when the blessings of 
Allah have been mentioned they have been mentioned in the sec¬ 
ond person such that Allah is directly referred to, “Thepath of those 
whom You have favoured." However when the anger or punishment of 
Allah is mentioned it is mentioned in the third person such that 
Allah is not directly referred to, "Not the path of those who have earned 
[Your] anger, nor of those who have gone astray:' This even though He is 
the One in reality who is angry with them, and He is the One by 
whose decree they were misguided as proven by His sayings," 

«Have you not considered those who make allies 
of a people with whom Allah has become angry» 

[al-Mujddilah (58): 14] 
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deling blindly* 

[d-A-rnfm- 186] 

and other verses proving that guidance and misguidance is the 
sole responsibility of Allah. 12 

This is a method that is used throughout the Qur’an and it is a 
way of showing respect to Allah and not attributing evil to Him as 
well as showing how belittled such people are. This was clearly 
expressed in the supplication of the Messenger of Allah (djjg) when 
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do not explicitly absolve Him of evil with regards His 
Essence, Attributes and Actions. This is not the full pur¬ 
port of the words of the Truthful One, the one en¬ 
trusted and preserved from error for his (:gg) words ab¬ 
solve Him of any evil whatsoever being linked to His 
Essence, Attributes and Actions. However it is possible 


<5 S&QS’US ® J* 


{al-Falaq (113): 1- 
Qur’an and see how som 


\al-Baqarah (2): 254] 

people* 

\d-NLd'idah (5): 108] 
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9.4 A means of displaying good manners 

[an-Nisd'(4)'. 160] 

•ij 

«That was Our recompense for their transgression® 

\al-An'am (6): 146] 

76] 














«...The path of those whom You have favoured, not 
the path of those who have earned [Your] anger 












[al-Hujurdt (49): 7] 


[Ibrahim] al-KhalH (gg) sai 





I hope that He will forgive me my sin on the Day 


[ash-SbuWd (26): 77-82] 
So he attributed all aspects of perfection to Him in these 







[al-Baqarah (2): 101] 




c&sr'r&r.-.jl; 


;actJy the same applies to His sayings, 

bjtClgflrf Tali^icgih 

[al-Fatir (35): 32] 


[ash-Shura (42): 14] 




.454-455 and pp.256-260 




The Saying of Amin After Reciting 
al-Fdtihah 







6 ibn Majah #856. al-Busayri said its isnad was sahlh and it was declared so by ibn 
Khuzaymah; al-Manawf, vol. 5, pg. 562, and al-Albanl #5613 
It is also recorded on the authority of ibn 'Abbas by ibn Majah #857 with a da'lf 




i Saying of Amin After Reciting < 



: 'al-Qurtubi,vol. 



Conclusions 


11.1 Surah al-Fatihah is a Cure for the Diseases 
of the Heart and the Body 

The disease of the heart occurs due to two basic matters: 

One. The corruption of knowledge 

Two. The corruption of intent 

These in turn lead to two fatal illnesses: misguidance and anger, 
misguidance being the end result of the corruption of knowledge 
and anger being the end result of the corruption of intent These 
two illnesses are the lords of all the diseases of the heart. 

When one asks for guidance to the Straight Path, he is asking for 
that which will cure the disease of misguidance. This is why this 
Surah has been made obligatory upon every servant in every prayer. 

Actualising the verse, “You Alone we worship and You Alone we ask 
for help" serves as a cure for die corruption of intent This is be¬ 
cause the intent is linked to the objectives and means of attaining 
them. Therefore this cure is composed of six matters: 
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11.2 Surah al-Fatihah Comprises a Refutation of 
Many of the Principle Innovations 

From the ama 2 ing qualities of ai-Fatibah is that despite its few 
words, it contains a refutation of many principle innovations. This 
can be seen generally in the statement, " Guide us to the Straight Path" 
for the Straight Path refers to the truth and giving this truth prefer- 

the Prophet ($g) and the way of the Companions. Any departure 
from this way is most definitely misguidance. 

Specifically we see that al-Fdtibak 
1. Establishes the need for Prophethood 

This can be seen from His words, “Lord of the worlds for it does 
not befit One with such a description that He leave His creation 
wondering aimlessly, without guidance. 

It can also be seen from His words, “Master of the Day of 
Judgement" for this is the Day on which the servants will be judged 
for their deeds - punished for their transgressions and rewarded for 
their obedience. However they are in need of knowing what obedi¬ 
ence and disobedience is. 

It can also be seen from His saying, “You Alone we worship for 
worship consists only of that which Allah loves and is pleased with. 
The servants have no way of knowing this except through the 

It can also be seen from His words, “Guide us to the Straight Path," 
for guidance consists of clarification followed by the divine accord 
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11.2 Surah al-Fdtihah Comprises a Refutation if Many ... 
to enact it This requires Prophets. 


2. It refutes the proponents of Wahdatu-l-Wujud (Unity of Being) 
Those who state that there is no distinction between the created 
and Creator, that the servant is the Lord, that there is no King and 
subjects, that there is no worshipper and worshipped etc... This 
Surah refutes this heresy from beginning to end in words that are 
too dear to require further explanation. 


3. It refutes the Majits and the Qadarijyah. 

Those who, in effect, affirm two lords. Those who state that 

created and that they arise by the complete free will of the servants. 
This implies that Allah is not the Lord over their actions and as 
such the affirmation of Lordship in this Surah refutes them. 

In the words, “ You Alone a/e ask for help” also lies a clear refuta¬ 
tion of this heresy, for by saying these words we are seeking help in 
performing that which must be under His control and authority. 

4. It refutes the Jahmyyah (those who deny the Attributes of Allah) 

This can be seen in our praising Him for praise necessitates the 
affirmation of everything that He is praised for such as His Perfect 

affirmation of Attributes that are necessary for this to exist such as 
life, will, ability/power, hearing and seeing 

It also affirms the Lordship of Allah which in turn necessitates 
the affirmation of His Actions. Similarly it affirms the Godship of 
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}f Perfect descripi 


This can be seen in our praising Him for this necessitate 
He would not punish His servants for that which they ha 
choice in or something that is beyond their ability. 













11.3 Surah al-Fatihah Comprises the Meaning 
of the Entire Qur’an 


As alluded to earlier, al-Fatihah is named the Mother of the Qur’an 
because it succinctly summarises the whole of the Qur’an. We arc 
now in a position to analyse this statement further. 

■ The Surah includes affirmation of Tawhid in all of its various 

1. Tawhid ar-Rububqyab , meaning unity of Allah’s Lordship, con¬ 
tained in His saying, "Lord of the worlds” 

2. Tawhidal-Uliihiyyah, meaning unity of Allah’s worship in that 
tained in His saying, “You Alone we worship and Your aid Alone we 


3. Tawhidal-Asmd ’ wa-s-Sifdt, meaning the unity of Allah’s Names 
and Attributes in that they are perfect and unique to Him, 
contained in His saying, “all praise and thanks are due to Allah” 

■ It teaches us to praise and glorify Allah by mention¬ 

ing His beautiful and perfect Names and Attributes. 

■ It teaches us about His mercy and His justice. 

■ It teaches us about the Day of Judgement and about 

the recompense of our deeds. 


4 Siddiq Hasan Khan, ad-Din al-Khatis, voL 1, pp. 7+, r 





And allpraise and thanks 
are due to Allah, the Lord 
of the worlds. 



Biographies 


The Companions 

’A'ishak bint Abu Bakr as-Siddiq, the Mother of the Believers and 
most beloved wife of the Prophet ($g). She reported many 

reported from her. She died in the year 58H. 

!'Abdullah bin ’Abbdr. bin Abdul-Muttalib bin Hashim bin 'Abd Munaf 
al-Qurashi al-Hashiml, the cousin of the Prophet ($jg) and the 
interpreter of the Qur’an. He was bom three years before the 
Hijrah and was called the ‘Ocean of knowledge’ due to his vast 
knowledge. He took part in the Jihad in North Africa in the year 
27H and died in the year 68H. 

’Abdullah bin ’Amr. bin al-As bin Wa’il bin Hashim bin Su‘ayd bin 

He was literate and attained permission from the Prophet ($g) 
to write everything he said. He died in the year 65H. 

’Abdullah bin Mas’ud. bin Ghafil bin Habib al-Hadhll Abu Abdur- 

witnessed Badr and the following batdes. He had many virtues 
and died in the year 32H. 
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Abdullah bin 'Umar, bin al-Khattab al-'Adawi, Abu 'Abdur-Rahman, 
the noble Companion and scholar. He reported many ahaditk 
from the Messenger (^jg) and died in the year 73H. 

'Abdur-Rahman binAuf. bin Awf bin Abd Awf bin al-Harith al-Qurash! 
az-Zuhri, Abu Muhammad, one of the ten promised Paradise. 

every battle with the Prophet ($g). He was very rich and very 
32H. 8iVil18 

Abu Bakr as-Siddiq: ‘Abdullah bin ‘Uthman bin Amir al-Qurashl. The 
first Khaltfah of the Messenger (j|g), his companion in the cave, 
his closest friend and one of the ten promised Paradise. He was 
the first man to accept Islam and died in the year 13H. 

Abii ad-Darda\ Uwaymir bin Malik bin Zayd bin Qays al-Khazraji al- 

He accepted Islam on the day of Badr and witnessed Uhud. He 
was from the Legal Jurists and ascetics of the Companions. He 
died in the year 32H. 


Abu Dharr al-Ghifarr. Jundub bin Junadah bin Sakn, he was of those 
who accepted Islam early on but delayed his migration and hence 
did not witness Badr. His virtues are many and he died in the 
year 32H. 

Abu Hurayrah. ‘Abdur-Rahman bin Sakhr ad-DusI. His name is gready 
differed over. He accepted Islam in the year 7H and reported 
the most hadith from the Prophet (£). He died in the year 59H. 

Abu Musa al-Ash'arr. ‘Abdullah bin Qays bin Salim. He had a beauti¬ 
ful recitation and was one of the scholars amongst the Compan¬ 
ions. He died in the year 42H or 44H. 
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Biographies: The Companions 


Abu Sa'id al-Khudtf. Sa‘d bin Malik bin Sinan bin ‘Ubaid al-Ansad al- 
Khazrajl. He and his father were both Companions and he wit¬ 
nessed all the battles that followed Uhud. He was one of the 
scholars amongst the Companions and reported many ahadith 
from the Messenger $g). He died in the year 74H. 

Abu 'Ubaidah bin al-Jarrdk ‘Amir bin 'Abdullah bin al-Jarrah bin Hilal 
al-Qurashl al-Fahri, one of the ten promised Paradise. He ac¬ 
cepted Islam early on and witnessed the batde of Badr and the 

died as a martyr due to a plague in the year 18H at the age of 

Adi bin Hatirtr. bin ‘Abdullah bin Sa‘d bin al-Hashraj bin ‘Amr al- 
Qays at-TaX Abu Tarif. He was a Christian who accepted Islam 
and witnessed the batdes of al-Jamal\ Sijfin and an-Nahrawan with 
‘AH. He died in the year 68H. 

!AH bin Abi Talik bin ‘Abdul-Muttalib bin Hashim al-Qurashl al- 
Hashiml, the fourth Rightiy Guided Kbalifah and one of ten 
promised Paradise. He accepted Islam at the age of thirteen and 

tied Fatimah, the daughter of the Prophet ($|) and was mar¬ 
tyred in the year 40H. 

during the year of Hudaybiyyah and was the one who conquered 
Egypt. He died in the year 43H. 

Anas bin Malik: bin an-Nadar bin Damdam al-Ansar! al-Khazrajl, the 
servant of the Messenger (jljg). He witnessed Badr but was not 
of age to actually participate. He died in the year 93H. 

JMr tin Abdullah', bin ‘Amr bin Harram al-Ansari as-Sulami, he wit- 
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nessed the second pledge at ( Uqbah while he was still a child. It 
is said that he witnessed Badr and Uhttd and he reported many 
ahddith from the Messenger (£g). He died in the year 74H. 

Khalid bin al- Walict. bin al-Mughlrah ai-Makhzuml al-Qurashl Abu 
Sulayman. He was a great warrior and military leader and was 
given the nickname, ‘Sword of Allah.’ He died in the year 21H. 

Mu'adh binJabat. bin ‘Amr bin Aws al-Ansan al-Khazrajl, Abu ‘Abdur- 
Rahman, one of the foremost Companions known for his knowl¬ 
edge of legal rulings and the Qudan. He was present at the 
pledge of Vqbah and witnessed Badr and the following batdes 
and was martyred due to a plague in the year 17H or 18H. 

Mu'dmyak bin Abu Sufyan bin Sakhr bin Harb bin Umayyah bin 
'Abd Shams al-Qurashl al-Amawi. He accepted Islam in the year 
of the Conquest and witnessed Hmain and al-Yamamah. He was 
one of the scribes who would write the revelation and died in 
the year 60H. 


Salman: al-FarisI Abu ‘Abdullah, the servant of the Messenger 
The first battle he witnessed was al-Khandaq and he was present 
at all following battles. He died in the year 36H. 

Shaddad bin Amy. bin Thabit al-Ansari al-Khazrajl, Abu Ya'lsL He was 
famous for his knowledge and wisdom and died in the year 58H. 

Talhah : bin ‘Ubaydullah bin ‘Uthman bin ’Amr al 
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Biographies: The Companion 


Uhud and the following battles. He died in the year 36H. 

'Umar bin al-Khattab: Abu Hafs ‘Umar bin al-Khattab bin Nufayl al- 
Qurashl al-'Adawi, the second Rightly Guided Khaltfah and one 
of the ten promised Paradise. He accepted Islam five years be¬ 
fore the Hijrah and his acceptance was a great victory for the 
Muslims. He witnessed every batde that the Prophet ($g) wit- 

'Uthman bin 'Ajfdn: Dhu an-Nurajn ‘Uthman bin ‘Affan bin Abu al- 
‘As bin Umayyah al-Qurash! al-Amawi, the third Righdy Guided 
Khalifah and one of the ten promised Paradise. He was known 
for his generosity and freely giving in the Way of Allah. He 
married to two daughters of the Prophet ($g), Ruqayyah 
after her death, Umm Kulthum. He was martyred in the 
35H. 


The Successors 

Al-Awsp'r. ‘Abdur-Rahman bin ‘Amr bin Muhammad, Abu *Amr, 

hadlth, fiqh and the military expeditions undertaken by the 
Prophet (£g). The Muslims have agreed as to his excellence and 
being an Imam. His fiqh dominated Spain for a time and he died 
in the year 158H. 

Ad-Dahhdk bin Muzahim al-Hilali, Abu al-Qasim al-Khurasanl, the 
Sa'id bin Jubair. He died in the year 105H. 

Fudayl bin 'lydd. bin Mas’ud at-Tamimi, Abu ‘All, the shaykh of Mecca 
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and one of the righteoi 


shippers. He was trustworthy and 
id narrated many ahadith. He died 


Al-Hasan al-Basrr. AJ-Hasan bin Abu al-Hasan al-Ansari. He was trust¬ 
worthy and precise, noble and famous. He was a great scholar 
and narrated many ahadith. He died in the year 11 OH close to 
the age of ninety. 

Sa'idbin al-Musayyair. bin Hazn, Abu Muhammad. He excelled in hadith 
and fiqh, and was known for his worship and asceticism. He was 
one of the ‘Seven Legal Jurists’ of Madlnah and Imam Ahmad 
regarded him to be the most virtuous of the Successors. He 
was trustworthy and precise and narrated many ahadith. He died 
in the year 94H. 

Ash-Sha'br. ‘Amir bin Sharahll ash-Sha‘bi al-Humayri, Abu ‘Amr, the 
Haft?, Legal Jurist and poet. He died in the year 103H. 

Sufi/dn ath-Thawrr. bin Sa‘Id bin Masruq, Abu ‘Abdullah ath-Tbawree, 

tided ‘The Leader of Believers in Hadith’ and was well versed 
in tafsir. He was the teacher of Abu Hanifah and Malik amongst 
others and died in the year 161H. 


f Urwab. bin az-Zubair bin al-‘Awam al-Asadi, Abu ‘Abdullah. He 
was trustworthy and precise, a Legal Jurist, a scholar, and he 
narrated many ahadith. He died in the year 94H. 

A^Zubri. Muhammad bin Muslim bin ‘Ubaydullah al-Qurasahi, Abu 
Bakr, one of the Imams of this nation. He was one of the most 
knowledgeable people of his time of hadith and the Qur’an. He 
was trustworthy and precise and narrated many ahadith. He died 
in the year 124H. 
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Abu al-'Abbds bin Ata\ Ahmad bin Muhammad bin Sahl bin ‘Ata* al- 
Admi, from the shaykhs of the Sufis. He died in the year 309H or 


Abu Ddwudi Sulayman bin al-Ash‘ath bin Ishaq bin Bashir, Abu 
Sunan. He died in the year 275H 

Abu Hamid al-Gha^alh Muhammad bin Muhammad al-Ghazall at- 

number of works such as Ihyd Ulumad-Dtn and Tahdfatal-Falasifah. 
He was known for his worship and asceticism and died in the 
year 505H. 

Ahmad, bin Muhammad bin Hanbal bin Hilal ash-Shaybanl, Abu 
‘Abdullah, the Imam of the Sunnah and author of the famous 
Musnad. He was known for his knowledge of hadith, fiqh, and 
his taqwd and asceticism. He died in the year 241H. 

Bukhari : Muhammad bin Isma‘11 bin Ibrahim bin al-Mughirah, Abu 
‘Abdullah. He was bom in the year 194H and became one of 
the Imams of hadith and was nicknamed ‘The Leader of the 
Believers in Hadith.’ He died in the year 256H. 

Ibn Hibban-. Abu Hatim Muhammad ibn Hibban al-Tamlml al-Bustl, 
the Hafiz, Mujtahid and author of the famous Sahib ibn Hibban. 
He died in the year 354H. 

Ibn al-Jawsf. ‘Abdur-Rahman bin ‘All bin Muhammad, Abu al-Faraj 
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587H. 


Muslim bin al-Hajjaj bin Muslim al-Qushayri, Abu al-Husain an- 
Naisabuii, die Hdfiz and one of the great Imams of this nation. 
He is the author of the Sahih which is the most authentic book 
of hadith after Bukhari. He died in the year 261H. 

Najdah al-Hurun. bin ‘Amir al-Hanafi. He was one of the Kbawdrij 
who was unique, even amongst them, because he thought that 
it was obligatory to kill anyone who held an opposing view to 
him. He was killed in the year 69H. 

Sahl bin ! Abdullah, bin Yunus Abu Muhammad at-Tustori, one of the 
Sufis scholars. He died in the year 283H. 

Ash-Shdftr. Muhammad bin Idrees bin al-‘Abbas bin Shafi‘I al-Hashiml 
al-Qurashl, Abu ‘Abdullah, the Mujaddid of his era and one of 
the great lmdms of this nation. He died in the year 204H. 

Shaytan : Also called /Mr. He is a Jinn and the enemy of mankind, 
devoted to leading them astray in any way that he can. The word 
Shaytan is derived from the verb shatana which means to be 
distant, and indeed Shaytan is distant from all good. 

At-Tirmidhr. Muhammad bin ‘Isa bin Sawrah bin Musa bin ad-Dahhak 
as-Sulaml at-Tirmidhl, the Imam , Hafiz and the author of the 
famous Sunan. He was trustworthy and precise and one of the 
students of Bukhari. He died in the year 279H. 
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Glossary of Arabic Terms 


Ayah: pi. dydt. Sign, miracle, example, less< 


Awliya : plural of wait, friend, ally, loyal companion. From the word 
ivilayah meaning loyalty and closeness, the opposite of enmity. 
l Ayy. withholding the tongue from speaking, carefully considering 
each word before it is said. 

Barspkh: barrier, isthmus, A barrier that is erected between the de¬ 
ceased and this life preventing him from returning and a generic 
reference to the life that commences after death. 

Baydrr. Speech, clarification, discourse. It is of two types: the first 
whereby the intended meaning is expressed clearly, whatever 

one listening takes pleasure in hearing the words and they affect 
his very heart. This category is what has been likened to magic 
as it captivates and beguiles the heart and overcomes the soul 
to the point that the face of reality could be transformed to 
illusion and the one captivated perceive only that which the 
speaker wants him to perceive. This category can be used in a 
commendable fashion and in a blameworthy fashion. As for the 


203 



and use these methods to aid the truth. As for the blameworthy 
form, it is to direct the person towards falsehood or envelop 
him in confusion such that the truth is seen as falsehood and 


falsehood as truth. This is completely blameworthy and has been 
likened to that which is completely blameworthy - magic 

Bid'ak innovation, that which is newly introduced into the religion 

Da'if. weak; the hadith that is neither sahlh nor hasan because it fails 
to meet one of their requirements. It is of varying degrees of 
severity, the most severe of which being mawdu, fabricated. 

Dhamq. taste, perceptivity, technically referring to spiritual experi¬ 
ence, dhawq is a more temporary state of mjd. One may receive 


Dhtkr. remembrance, recollection, technically referring the remem¬ 
brance of Allah. 

Du ( d: supplication, invocation, it is an action of worship that may 
only be directed to Allah. It is of two types, supplication through 
worship {dud *ibadah ) and supplication of request (dtfa mas'alak). 
The first type of du'd can be understood when one understands 
that every act of worship is done with the unstated plea that 
Allah accept that action of worship and the desire to draw closer 
to him; and hence attain His pleasure. Hence every action of 
worship is a type of request to Allah. The second type of dtfd is 

Allah! Grant me good in this world and the Hereafter.’ The sec¬ 
ond type includes the first type and the first type necessitates 

Fardr. see wajib. 

Fasdd. corruption, decay, and invalidity. 

Fatwar. fiqk. legal ruling. 

Fiqk. understanding and comprehension, jiqb : of the rulings and 
legislation of Islam. 
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Fisq: pL fusuq. Immorality, t« 

Fitnah : pi. fitan. Trial, tri" 

Fitrak primordial nature 

Ghayk the Unseen, those matters beyond oi 


sd from the envied. This is op 


he Prophet (d|g) describing his actions, 
acit approvals. It consists of two por¬ 
tions, the body of the text (main) and the isnad. Rarely the term 
is also used to refer to a text attributed to a Companion or a 
Tab?/ 

Hafiz;, pl- Hadlth Master, commonly referred to one who has 
memorised at least 100,000 hadiths. 

Hasan : good, fair. A hadlth whose isnad is continuously linked of 
just, morally upright narrators but whose precision (dab/) falls 

irregularity (shadh) and no hidden defect ('illah). A hadlth can.be 
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rough obedience and decreases 
idedbyit. 

Khalaf. successors. A reference to those who followed a path other 
than the path of the Salaf. 

Khalifak pi. khulafd\ Successor, representative. The Successors of 
the Prophet (jjjg), head of the Islamic state. Also called Amir al- 
Mu'minin or Leader of the Believers. 

Kbushif: submissiveness, humility. 

Kafr, denial, rejection, hiding, technically referring to disbelief. It 


Qadr. Divine Decree and Destiny. 

Qur’an: The actual Word of Allah revealed to the Prophet (jjg) in 
the Arabic language through the medium of the Angel Gabriel 

ters commencing with al-Fatihah and ending with an-Nas. 

RadiyAllahu 'anbu/ 'anhd/'anhum/ 'anhuma-. may Allah be pleased with 
him/her/them/both of them. 

RahimahAllah/RabimahutnAlldk. may Allah bestow his mercy upon 
h of the Islamic calendar. 


nt and pi 


nm.cc 
Riyd\ showing off, os 

watching. 

Ruqyi. recitation t 



Gbssaiy of, 


done in the Arabic tongue, in words whose meaning is under¬ 
stood, using verses of the Qur‘an or supplications of the Prophet 
combined with the belief that it is only Allah who in reality 

Sabr. patience and steadfastness, the restraint of ones self to that 
which is dictated by the divine law. It is of three levels, stead¬ 
fastness in the obedience of Allah, steadfastness in avoiding 

complete without ikhlds and the two can never be complete 
without 6abr. The person is patient through Allah, i.e. seeking 
His aid Alone; for Allah, i.e. arising out of love for Him and the 
desire to draw close to Him; and with Allah, i.e. doing only that 
which He wills. 

Sahdbak The Companions of the Prophet ($), those who saw him, 
believed in him and died upon that belief. 

Sahib, correct, authentic. A hadith which has a continuously linked 
isndd y of just, morally upright and precise narrators; containing 
no irregularity {shddh) or hidden defect {'illah). Hence five con¬ 
its not being shddh-, and its not containing an 'illah. The hadith 
be ruled to be sahlh due to supporting evidences. 

Muslims, the first three generation: the Sahdbak x .he Tdbi'rn 
and the Tab'Tdbi'un. 

Shirk, association, technically referring to directing a right that is 
due to Allah Alone to another object of creation, either com¬ 
pletely or partially. It can be major (removing a person from the 
fold of Islam) or minor (not removing a person from the fold of 

Sunatr. a compilation of ahadith. 
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